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It has been said that the Manifest and the Unmani-
fest are composed of three Atiributes. Now, what are
those three Attributes?The following is stated 1o explain
their nature:~— :

Karika XII

The.Attributes are of the nature of pleasure, pain aml_
delusion: they are adapted to illuminate, to activate and
to restrain. They mutually suppress, support, produce,
consort and exist,

The Attributes, viz., Sativa, Rajas and Tamas are of the
nature of pleasure, pain and delusion. The Sattva is of
the nature of priti; priti is pleasure: it is of this nature.
The Rajas is of the nature of apriti; epriti 1s pain. The
Tamas is of the nature of visdda: visidda is delusion,

Again, they are adapted to illuminate, to activate ang’
to restrain. 1he word artha stands for ° competency .
Prakias'artham Sattvam means competent to illuminate .
Rajas is adapted to activate. 7amas is adapted to res%i:rain,.
i. e., is competent to {ix a thing, That is, the Atiribules
are of the nature of illumination, activity and fixture.

Again,—and they matually suppress, support, prodgce,
consort and exist. That is, they are mutually suppressive,
mutually supporting, mutually productive, mutually con-
sorting and mutually existing. Mutually suppressive: they
mutually, i. e., one another, suppress, i. e., manifest them-
selves with the characteristics of pfeasure, pain, efc.
That means,—when Seative is predominent, then it is so by
suppressing the Rajas and Tamas with its characteristics:
and it exhibits itself as pleasure and illumination, When
Rajas is {predominent), then it is so (by suppressing) the
Sattva and Tamas with its characteristics of pain and
activity. - When Tamas is (predominent), then it is so (by
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suppressing) the Sattvae and Rajas with its characteristics
of delusicn and fixture. And the Attributes are mutually
supporting like a binary. They are mutually productive,
as a lump of clay produces jar. And they are mutually
consorting: as husband and wife are mutually consorting,
0 are the Attributes.  And iyis said:— -
“The consort of Rajas is Sattva, the consort of Saftva is
Rajas; the consort of Saftve and Rajas, is said to be
Tamas.” (Devibhiagavata, 111, 8). That is, they are the
help-mates of one another. And, they mutually exist, 7. e.,
they co-exist, according to the text, * The Attributes exist
in the Autributes,” (Bhagavadgita, 111, 28). Just as a
beautiful and virtuous woman is a source of pleasure to
all; but the same woman is a source of pain to her
co-wives; and the same woman produces delusion in the
‘passionate (people); similarly, Saftvs is the source of the
cexistence of Rajas and Tamas. Just as a king ever as-
siduous in protecting his subjects and punishing the wicked, -

" produces pleasure in the good { people ) and pain and

delusion in the wicked, similarly, Rajas brings about the .
existence of Saffea and Tamas. In the same way, 1amas

* ‘brings about the existence of Saffva and Rajas by its own’

nature of covering { things ). For example, the clouds,
covering the sky, produce pleasure in the world;~they
urge the farmer to activity by their rain, and produce
delusion in the separated ( lovers ). Thus, the Attributes
are mutually existent, :

Moreover:—

Karika XIII

Sattva is considered to be light and bright, Rajas
exciting and mobile, and Tamas is only heavy and
enveloping. Like a lamp, their function is to gain an end,
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Sattva is light and bright.  When Sattva predominatess
‘then the limbs become light, the intellect becores bright
. and the organs become clear (i, e. acute).

Rajas is exciting and mobile. Upastambhaka is that
“which excites or stimulates. Just as a bull is very much
excited at the sight of another bull, so is the nature of
Rajes. And Rajas is observed to be mobile. A man of
- the nature of Rajas is fickle-minded.

Tamas is only heavy and enveloping. When Tamas
" predominates, then the limbs become heavy and the
organs become enveloped (J. ., dull)}incapable of appre-
hending their objects.

Here, one may ask—How do the mutually opposed
Attributes produce one common effect, although acting
according to their own individual intentions?—(Reply},
like a Lamp, their fanction is to gain an end. Pradipavat
~ means like a Lamp. Their function is considered to be
‘aiming to achieve a common end. Just as a lamp com-
posed of oil, fire and the wick, which are opposed to one
- another—, illuminates objects, so Sattva, Rajas and
Tamas, although opposed to one another, produce an effect.

“Another question arises here,—you have explained
that the Nature and the Manifest are “composed of the
three Attributes, non-discriminated and objective.” HMow
do you know that the Nature, and the manifested Mahat,
etc., are composed of the three Attributes, etc.? This is
answered— '

Karika XIV
The qualities of non-discriminatedness and the rest

{of the characteristics of the Manifest) are proved (1o
exist in the Manifest) by the possession of the three

R
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Attributes and by the absence of its (i, e of the Manifest)
reverse. The Unmanifest is also proved by the effect'_
being of the same nature as its cause.

The characteristics of non-discriminatedness and the
rest exist in Mahat and the rest, because they are of the
nature of the three Attributes; but they (i. 2., the charac-
teristics} are not proved {io exist) in the Unmanifest.—
Therefore, it is said—By the absence of its reverse; the
reverse of it, the absence thereof, i. e., the absence of the
reverse: thus the Unmanifest is proved. For example,
wherever there is yarn, there is cloth; the yarn and the
cloth are not different things;—~Why? Because, there is
absence of the reverse. Thus, there is a relationship
{sambandha) established between the Manifest and the
Unmanifest. Far away is the Unmanifest, but the Mani-
fest is at hand. So, one who sees the Manifest, sees also
the Unmanifest; because, there is the absence of its
reverse. '

Hence also the Unmanifest is proved——Becanse of an
effect being of the same nature as its cause. We see in this

- world that whatever the essence of a cause, the same is

that of the effect.  As—from black yarn, only black cloth
is produced. Thus, the mergent Mahat and the rest are
non-discriminated, objective, general, non-intelligent and
productive. So, whatever the essence of the mergent, the
Unmanifest is also proved to possess the same essence.

" On account of the possession of the three Attributes,
non-discriminatedness and the rest are proved to exist in
the Manifest: By the absence of the reverse and by the
effect being of the same nature as its cause, the Unmani-
fest is also proved ——, this is false. Because, all what
we do not apprehend in this world, does not exist. (To
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this it is replied)}—, do not say so; because one cannot
apprehend smell in stones, ete., although 1t is there.
Similarly, the Nature also does exist, but is not appre-

hended.
Kariki XV

(The Unmanifest caunse does exist), because of the
finiteness of the specific objects, because of natural
sequence, because of activity depending upon efficiency,
because of distinction between cause and effect and
because of the merging of this diverse {evolved).

The Unmanifest cause exists——this is the relation of

government of subject and predicate in the sentence.
Because of the finiteness of the specific objects. In this world,
wherever, we find an agent, we see a finiteness of his.
For example, a potter makes only finite jars from finite
lumps of clay; so does Mahat also. The mergent Mahat
and the rest are finite and are the specific effects of the
Nature. Inteliect is one, ego is one, the subtle elements
are five, the organs are eleven and the gross elements are
five.~Thus, on account of the finiteness of the specific
objects, there is Nature as the cause which produces the
finite Manifest. If there were no Nature, then even this
Manifest would have been infinite. And so, on account
of the finiteness of the specific objects, there is Nature,
wherefrom this Manifest has sprung up.

Again, because of natural sequence. This is quite well
known in this world that when one sees a boy engaged in
performing sacred rites, one infers that his parents are
naturally brahmins,  Similarly, seeing this mergent (i. e.
the evolved), we arrive at a thing which must be its cause.
Thus, by natural sequence there i1s Nature.

e
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-of distinction befween cause and effect.
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Again, because of activity depending upon efficiency.
Here, a man does that for which he is efficient. For
example, a potter who is efficient to produce a jar,
produces only a jar and not cloth or chariot.

How?—Becanse
Kirapa is that

(There

Again, there is Nature as the cause.

which produces: kdrya is that which is produced.

s} a distinction {of functions) of cause and effect. For

example, as a jar is competent to hold curds, honey, water
and milk, so is not a lump of clay (competent). Or, a lump
of clay produces a jar, but ajar does not produce lump of
clay. Thus, seeing the mergent Mahat and the rest, it is
inferred that there is a separate cause from which this

"Manifest has separated (i, e., evolved ) itself.

And again, because of the merging of the diverse
{ evolved ). Vis'va means universe; its riipa is manifestation,
The abstraction of vis'variipe is vais'varipye (i. e., mani-

{ested or evolved ); on account of its merging there is.

Nature: because there is no mutual distinction between
the three worlds and the five gross clements,—i. e the

three worlds are included in the five gross elements.

At the time of dissolution, the {ive gross elements, viz,

. earth, water, five, air and ether, merge into the modified
five subtle elements in the order of creation; the f{ive

subtle elements and the eleven organs {merge} into ego;

_ego (merges) into intellect; intellect (merges) into Nature.
Thus, the three worlds merge into Nature at the time of

dissolution, From such merging of the Manifest and the
Unmanifest, like that of milk and curds, there does exist

_the Unmanilest as the cause.

w
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Karika XVI
_ The Unmanifest as the cause does exist. It
functions through the three Attributes by combining

and by modification, like water, due to the particular
characteristics of the abode of each of the Attributes.

The well-known Unmanifest as the cause does exist
from which proceed the mergent Mahat and the rest.

Trigapatah,—i. e, from {the Nature) possessed of the-
Triguna is that which has the three-

three Attributes.
Attributes, viz., Satfva, Rajas and Tamas. Then, what is
the sense?—(It is)}— that the Nature is the equilibrium of
Sattva, Rajas and Tamas.

. Again, by combining.

- Attributes produces one Manifest,
“threads produce cloth, so the Unmanifest creates Mahat

and the rest, on aceount of the combination of the three-

Attributes. So, the manifested universe proceeds from
the three Attributes and their combination.

Well, as the entire Manifest proceeds from one-

Nature, so the former must be uniform,.—This objection
{does) not (arise).
to the particular characteristics of abode of ‘each of the
Attributes. The three worlds born of one Nature are not of
uniform nature. Gods are happy, men are unhappy and the

animals are deluded. The Manifest, proceeding from one-

Unmanifest, becomes like water on account of modification

based onthe particular characteristics abiding in each of the -

three Attributes. The repetition of prati denotes “succes-
sion.””  Gupéisraya means the abode of the Attributes;—

its particular characteristic.~— L aking into consideration the -
particular characteristics of the abode of the three Attri-

As the three streams of the
Ganges falling on the head of Rudra, {combine to) produce-
‘one stream, so the Unmanifest endowed with the three-
Or, as the combined

Because by modification, fike water, due-
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butes, the Manifest is created from the modification based
upon the particular charscteristics of the abode of the
three Attributes. For example, water falling from the
sky is of uniform nature: but coming into contact with
different forms, that water becomes of different forms, due
to different tastes, Similarly, the three worlds proceeding
from one Nature, are not of uniform nature. Among the
gods, the Saftva is predominent, and Rajas and Tamas are
indifferent; so they are very happy. Among men, the
Rajas is predominent, and Saftve and Tamas are indiffe-
rent; tbercfore, thcy are very unfzappy. Among animals,
the Tamas is predominent, and Saftva and Rajas are
indifferent; so they are very insensible.

Thus, by these two verses, the existence of the
Nature is known. Now, after this, the author proceeds to.
prove the existence of the Spirit :—

Karika XVII
The Spirit exists, since composite ( objects ) are
meant for another; since it is the reverse of that which
kas the three Attributes and the rest; since there must

be conirol; since there must be someone who enjoys:
and since there is’activity for release.

It had been pointed out that the release is obtained by
the discriminative knowledge of the Manifest, the Unmani-
fest and the Knower. So, after ( the knowledge of ) the
Manifest, the Unmanifest has been known {to exist ) by
five reasons { verse 15). Like the Unmanifest the Spirit
also is subtle. Now, its existence is proved by inference.
The Spirit exists. How? —Since composite objects are meant
for ancther. It is inferred that the composition of Mahat
and the rest is meant for the Spirit, because, it { . e,, com-
position } is unconscious lik 2 bed, For example, a bed
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‘is composed of gatrotpalaka(?), a foot-stool, a covering

purpose and not its own.

cloth of cotton and a pillow; it serves another person’s
The different parts, vig., gitrot-
palaka, etc., of the bed cannot serve any mutual purpose.

8o, it is inferred that there is a man who sleeps on the
- bed,~for whom this bed is meant.

So, this body, a com-
posite of five gross elements, is meant for another, There

_exists the Spirit for whom this enjoyable body is born;—

-

that which has the three Attributes, viz., '

the body which is a composite of Mahat and the rest.
Henee also, the Spiril existsi—since if is the reverse of
possessed of the
three Attributes, non-discriminated, objective, etc., =
mentioned in the previous verse,—the reverse of this.
Becnuse, it was said ; ** the Spirit is similar and dissimilar

to that. '

"it is said in the Sastitantra—"

Since there must be control.  As here, a chariot, united
to horses capable of leaping, galloping and running, func-
yions only  when controlled by a charioteer, so does the
body function on account of the control of the Spirit.  As
The Nature functions when

“controlled by the Spirit.”*

“who enjoys.

Hence, the Spirit exists,—Since there must be someone
For example, we infer that there must be an

_enjoyer of mixed food flavoured with the six flavours, viz.,

sweet, sour, salt, pungent, bitter and astringent; similarly,
Bec,ause the mergent Mahat and the rest are not enjoyers,
{ we infer ) ti}at the Spirit exists,—for whose enjoyment

_ this body 18,

for release.

Hence, also ( the Spirit exists }, since there is activity
Kaivalya is the abstraction of kevala { alone ):

%  Param@rtha's original alse gquotes from Sagtitantea; *

Naiure:. 1

. is that in which Spirit resides, and it is because of that that she can

Tak. 8. K., p. 25,

produce actions,
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the activity for this purpose; from this activity for its own
velease, it 1s inferred that the Spirit exists. For, every-
body, learned or otherwise, desires for the cessation of
the cycle of his births and deaths. For these reasons
there exists the Spirit apart from the body.*

" Is that Spirit one, controlling all the bodies Lke a
string passing through a chain of jewels, or are there
many Spirits controlling each body?"—To this is replied i

Karika XVII

The plurality of the Spirits is established, because
birth, death and organs are allotted separately: because
there is no activity at one time, and because there are
different modifications of the three Attributes.

Janmamaranakaranini, means birth, death and the
organs; because of their pratinivama 1. e., separate allot-
ment of each. If there were one Spirit, then when one
{ Spirit } were to bhe born, all would be born:§ or when one.
were to die all would die ; or when one were to have any
organic defect in the shape of deafness, blindness, dumb-
ness, mutilation or lameness, then all would be deaf,
blind, mutilated or lame. But it does not happen so,
Therefore, because birth, death and the organs are allot-
ted separately, the plurality of the Spirits is established.

* ParamBrtha’s original comments : ** If there were only our body,
we should not have the need of the final Deliverance taught by the
BREES...0 If there were no distinet Spirit by the side of the body,
religious practices like cremation or the throwing into water of the
remains of dead parents or masters would not have any merit, but might
dmg in demerit. * Tak. 8, K, . P 23,

§ Paramfirtha: " The women of different countries wonld be.
come pregnant at the same time; they would be brought to bed at the .
same time; they would bave all boys orall girls.”  Tak. 8, K., p. 26,
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Again, because there is no activity at one time. Yugapat
means at one time;—ayugapat i. ¢, not at one yime, pravarta-
nam i. e. activity. Because we see that all people are not
.engaged in virtue and the rest at one and the same time.
Some are engaged in virtue, others in vice, some in renun-

ciation and some in knowledge. Therefore, by there

being no activity at one time, ' there are many Spirits 15
proved.

And moreover, because there are different modifications

of the three Atiributes. Also, by the different modifications

of the three Attributes, plurality of the Spirits is proved.
For example, in ordinary life, a Saitvika person is happy.
‘a Rifjasa person is unhappy and a Tdmasa person is under
delusion. Thus, by the various vicissitudes, plurality of
the Spirits is established.

Now it is stated that the Spirit is inactive -

Karika XIX

And from that contrast it follows that the Spirit is
.endowed with the characteristics of witnessing, isola-
tion, indifference, perception and inactivity.

And from that contrast:—from that afore-said viparylsa,
i, e., contrast of the possession of the three Attributes.
The Spirit is devoid of the Attributes, is discriminative
and enjoyer. The contrast is of these qualities in the
Spirit, as said before.

Therefore, Sattva, Rajas and Tamas being agents
{ active ), it follows that the Spirit is endowed with the cha-
racteristics of witnessing;—that {Spirit) which is the subject
of plurality. Only the Autributes which are agents are
active: the witness neither acts nor desists from acting
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Moreover, { the Spirit 1s endowed with ) isolation; kai-
valya is the property of being isolated or different. That
is, isolated or different from that which is possessed of
the three Attributes.

Indifference is the property of being indifferent. The
Spirit is indifferent like a samny@sin.  Just as a samnyasin
is indifferent towards the villagers engaged in tilling, so
the Spirit also remains indifferent (i e, inactive ) “:hiie
the { three } Attributes are active.

Therefore, (the Spirit is endowed with) perception and
inactivity. Because the Spirit 15 indifferent, therefore. it
is the perceiver and not-agent of those actions. The At{ri,
butes, Saffva, Rajas and Tamas function as agents and
action, and not the Spirit.  Thus also the existence of the
Spirit is proved.

{ Objection )—"If the Spirit is a non-agent, then how
does it exercise volition (in the shape of },~I shall practise
virtue, I will not practise vice'. Therefore, it is an ager;t .
But you say that the Spirit is non-agent; in this way tlzén;
will be fault both ways.” (Answer}~So, it is replied:

Karikd XX

Therefore, the non-intelligent linga becomes as if
intelligent on account of its contact with that ( Spirit )
And although the activity belongs to the Attributes e;
the indifferent ( Spirit ) seems as if it were an ager;t.y

Here, the intelligence ireally) belongs to the Spiri-t'
therefore, the linga, viz.,, Mahat and the rest, coming im;
contact with the re’lection of the intelligent ( Spirit )
becomes as if intelligent. As here, a jar becomes coici

when it comes into contact with coolness, and becomes
hot when it comes into contact with heat, so the linga, vig,,’
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Mahat and the rest, by coming info contact with that i. e
by coming into contact with the ngz, becfomes as if
intelligent. Therefore, the volition is éxercised by the
Attributes and not by the Spirit.

Although, people use { such phrases ), “a man acts or
walks’. still the Spirit is non-agent. IHow ?—«»(Repf;?)-—«».—And.
though the activity belongs to the Atiributes, yet the mc;’iff;r---
ent { Spirif ) seems as if it were an agent. T}}ou‘gf. t el-
activi"ty resides in the Attributes, yet, even the indi iétf;{:%
Spirit becomes as if it were an azﬂgem-t not gr) ( actua
agent. 1hereis an Huastration of this :—»—As‘ a person,
who is not a-thief, when arrested along with th:eves
becomes a thief, so the { real } agents are the At?ribuFes
but the Spirit, although indifferent, yeot by coming 1nts.
contact with thethh ( the Attributes ), becomes a{:?lv.e,w-j%:}r
coming into contact with the agents. _Thus: t.bfa distinction
of the Manifest, the Unmanifest and the b;?mt has bee-n
explained; from discrimination of which release 1s
obtained.

Well, for whét purpose is the union of the Nature
and the Spirit brought about ? 1t is replied
Karika XXI
( The union ) of the Spirit ( with the Nzﬁxture } is for
_ contemplation { of the Nature ); ( tiu.a union )} of ’fhe-
Nature ( with the Spirit ) is for liberation. . The union
of both (i. ¢., the Spirit and the Nature ) is izk-e that of a
lame man with a blind man. The creation is brought
about by that { union ). .
The union of the Spirit with the Nature is for f:ontex:nu
plation. The Spirit contemplates 'th.e Na_ture, i e, its
offects beginning from Mahat and ending with the gross

elements.

ST R e
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For this reason, the union of the Nature with the
Spirit is for ltheration.

That union of both should be considered to be like
that of a lame man with a blind man.
man is lame, the other is blind. These two men were
travelling with difficulty; the caravan was attacked by the
robbers in the forest; these two were deserted by their
friends and wandered haphazardly: in course of their
wandering they encountered each other. This reunion of
theirs, on account of each relying on the words of the other,
serves the purpose of walking and seeing. The blind
man mounted the lame man on his shoulders. Thus, the
blind man walks by the road shown by the lame man
mounted on the former's body, and the lame man (walks)
mounted on the blind man’s bedy., Similarly, the Spirit
like the lame man has the power of contemplation, but not
of action. The Nature like the blind man has the power
of action, but not of contemplation. And just as there will
be separation of the blind man from the lame man, after
their mutual object of reaching the desired for ‘spot is
achieved, so the Nature alsc ceases to act after bringing
about the release of the Spirit; and the Spirit hecomes
isolated after contemplating the Nature. After
mutual ohject is gained, separation will come about.

For example, one

their

And moreover, the creation is brought about by that,
Tatkrist, i e, brought about by that union; sargeh, i e,
creation. Just as a son is born by the union of man and
wornan, similarly, the creation is brought about by the
union of the Spirit and Nature.

Now the author proceeds to explain all the products e
S.K.3

sy



34 SAMKHYA KARIKA
Karika XXII
From the Nature proceeds the intellect; thence ego,

thence the group of sixteen, and from five out of this
group of sixteen, the five gross elements.

Prakrti ( Nature ), pradhiina, brahman, avyakia, bahu-
Jhiitmaba and mAyd are synonyms. From the Nature,
devoid of characteristics, the Intellect is born. Mahat is
born with buddhi, dsuri, mati, khyati, jféna and praji@ as
Synonyms.

From that Mahat, the ego is born. Ahamkara, bhiitadi,
vaikria, taijasa and abhimina are synonyms,

From that the group of sixteen. From that ego the
group of sixteen, the group having sixteen forms, is
produced. That is, the five subile elements, viz., the
subtle element of sound, the subtle element of touch. the
subtle element of colour, the subile element of taste and
the subtle element of smell; then the eleven organs—ithe
five organs of sense, viz., ear, skin, eye, tongue and nose,
the live organs of action, viz., tongue, hands, feet, anus
and the organs of procreation, and the eleventh mind
having the characteristics of both { ergans of sense and
action ). This group of sixteen is produced from the ego.

And, from five, the five gross elements; out of that group
of sixteen, from the five subtle elements, the five gross
elements are born.  As it is saidi—ether from the subtle
element of sound, wind from the subtle element of touch,
fire {rom the subtle element of light, water from the subtle
element of taste and earth from the subtle element of
smell.  Thus from five atoms (i e, atom-like subtle
‘elements ), the five gross elements are born.

It has been said before that the liberation results
feom the discriminative knowledge of the Manifest, the

.
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Anmanifest and the Knower. In this connection, { the
 Manifest } of twenty-three kinds, beginning with Mahat
and ending with the gross elements, has been described.
The Unmanifest is also explained by “Because of the
finiteness of the specific objects ™ { verse 15). The Spirit
also has been explained by the reasons { mentioned in)
** Because the composite objects are meant for another
{ verse 17 ). Thus, they make up the twenty-five principles.
He who knows all the three worlds pervaded by these
{ becomes liberated ). Taffva is the abstraction of Tad,
i. e., existence. As it is said—

" He who knows the twenty-five principles, becomes
liberated, no matter in what stage of life he is~—whether
he has clotted hair or is shaved or has a tuft of hair; there
‘is no doubt about it.”

They (i e, the twenty-five principles } are:—The
Nature, the Spirit, the Intellect, the Ego, the five subtle
elements, the eleven organs and the five gross elements.
It has been said that the intellect is born of Nature; what
is the nature of that inteliect 71t 1s described;—

Karika XXIII

The intellect is determination.—Virtue, knowledge,
non-attachment and power constitute its Sattvika form.
The Tamasa form is its reverse,

Determination is the definition of intellect.  Adhyava
si@ya is ascertainment, and it is { present in the intellect }
like the future germination of sprout in a seed. That is,
it is the definite cognition which arises when one deter-
mines that ‘" this is jar,” "“this is cloth”.

That intellect has eight parts, according as it is
Sattvika or Tamasa. The Sativika form of intellect is of
four kinds, viz., virtue, knowledge, non-attachment and power,
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The virtue is of the nature of merey, charity, the {(five} yamas
(restraints) and the (five) nivemas (obligations), The yamas
:’mz‘f the nivamas are described in the treatise of Patafjali.
‘Non-injury, truth, non-stealing, celibacy and non-accep-
tance of gifis are the yamas.” {Yogasiitra, 11, 30}). " Purity,
contentment, austerity, study of the Vedas and the medita-
tion of God are the nivamas’ {1bid, 11, 32).% Light {prakas a)
understanding {evagama) and manifestation {bhina) am;
the synonyras of kaowledge. The external knowledge
comprises of the Vedas along with the six branches ::if
pronunciation, ritual, grammar, etymology, prosody and
astronomy, the Puriinas, the Nyiyae, the Mimamsd and the
Dharmas'astras. The internal knowledge 1s the {discrimi-
z‘:?.tive) knowledge of the Nature and the Spirit. This
E\Eamm is the equilibrium of Saitve, Rajas and Tmﬁash»-
This Spirit is accomplished, {ree from the Attributes,
pervading and intelligent. The result of the extema?
krmwie&ge is celebrity and admiration among the people
The result of the internal knowledge is Liberation. Ti‘ze:‘
non-atiachment also 1s of two kindsi—external and
internal.,  The external {non-attachment) is freedom From
attachment towards the chiects {of senses), arising fron'z.
disgust due to the observation of the defects of earning,

. ‘_* _Paramﬁ‘-rtha’s Gfigi,iz.mi has different yamas and niyamas,

Yama has five sub-divisions: (I} not to put oneself in anger; (2} te
respect one's spiritual masters; {3) to possess internal ar:i external
purity; {4) to be moderate in ecating and drinking; {3) not to become
addicted to licease. Nigama oo is divided into five: (1) nat to kills
{2) not to steal; (3} to speak the truth; {4) te practise con:inenc:;
{brahmacaryd); {5} not to flatter.” On this Prof. Suryansrayana Sastri
remarks in the footnote that the Chinese enumeration ' has greater
chanees of being the original then that of Gaudapida, Above all, the
adm:ation of God Is very improbable for the atheistic system 01.: the
Sadikhye. It may be that Gaudpada has adopted the ordinary enumera-
tion of the Yoga School.,” Tak.8.K., P. 31. .

TRANSLATION 37

protecting, decreasing, attachment and injury {in those

objects). The internal: the internal non-attachment arises
in the mind of that person who desires to get liberation,
i e.. who becomes dispassionate by observing that even
the Nature is like a magic or dream. Power is lordliness.
It is of eight kindsi—animd, mahimi, gorimd, laghima, prapti,
prakamya, s’ itva, vas'itva and vatrakimdvesiyitve. Apimid
1s the state of an atom. That is, a person (possessed of
this power) wanders over the world in an atomlike minute
form. Mahimi; {possessed of this power) 3 man wanders
in large form.  Laghimd: on account of hecoming as light
as the fihre of a lotus-stalk, (a person possessed of this
power) can stay on the tips of the filaments of flowers.
Pripti; (a person possessed of this power) gets the desired
for object, wherever it may be. Prakiimya; (a person
possessed of this power) can do whatever he likes.
Ts'itva; (a person possessed of this power) reigns over all
the three worlds on account of his lordliness, Vas'itva;
-everything comes 10 the pows? (0{t the persoen 'po.ssesgeci
of this ), Yatrakimivasiyitva; { A person possessed of
this power } can stand, sit or wander over anything,
from Brahman to grass, wherever he desires. These four
are the Salfvika forms of the intellect. When Satffva over-
comes Rejas and Tamas, then a man acquires these
intellectual qualities of virtue and the rest.

And moreover. the Tamasa form is the reverse of this.
“The Tamasa form of intellect is the reverse of this, virtue
and the rest. The reverse of virtue is vice; similarly,
ignorance, attachment and absence of lordly powers
the reverse of knowledge, non-attachment and lordly
powers respectively ). Thus, intellect having eight forms
according to its Sattvika and Tamase nature is born of the
Unmanifest possessed of the three Attributes.

The definition of intellect bas been given; now, the
nature of ego is described 1—

are .







